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(1904:295-354) a long time ago and Strehlow more recently (1970) have shown that influential tribesmen
were not just ceremonial leaders. Their authority extended to the "secular world’, and their power was
considerable (to the point of deciding to execute those who transgressed the Law). These leaders were
always old men; the young had no voice. These remarks. though limited to politics, are incompatible
with the idea of an undifferentiated, egalitarian society governed by folkways alone.

3. Rose’s originality, despite his opinion about his own thought, should be emphasized. His work on
Aboriginal gerontocracy seemed to him to be fully consistent with the ideas of group marriage and of a
first stage of primitive communism, since we took this gerontocracy to be a stage replacing the first.
Fison and Howitt (1880:354ff) reasoned in like manner about the old men’s monopoly over women in
order to explain why group marriages no longer existed. This is but one of the many strange turnabouts
in a line of thought that obviously ran counter to the facts. Unable to find what was expected, emphasis
was laid on the opposite, while what was expected was projected into a distant past. Rose's work is valu-
able not because it mends the Marxist and Morganian traditions but because it gives us something new
to think about, something that neither of these traditions had thought out.

4. Ido not think it necessary to criticize at length this so obviously false formula. Sharing does not neces-
sarily mean equality since the sharing itself may be inegalitarian as, for instance, in Amerindian societies
of the Northwest during potlatch or game-sharing.

5. Evidence from the principal sources is cited in Testart 1985:53-96 and 1987, but I would like to add
Hamilton (1980:10), who has written: ‘The hunter never cooks and distributes what he has caught’; and
Falkenberg (1981:45-6), who clearly shows that the obligation of giving food to parents-in-law is per-
manent and systematic, and that the latter have rights prior to all other persons. The initiatory context
should also be examined: the older man from the other moiety under whose authority the novice is
placed has a prior right to the game caught by him (Rose 1968:207).

6. The opposition between private and common property does not seem relevant to Aboriginal Australia.
Other differences should be emphasized, for example, the land-owning group can be said to ‘own’ its
land (or what Stanner calls ‘estate’) and the clan can be said to *hold’ its own totems. However this type
of ‘property’ brings no material advantage to the groups in question: the land can be used by other indiv-
iduals who form the land-using group; and clansmen but not other persons are normally forbidden to eat
the animal representing its totem. Instead of reaping advantages, the land-owning group has duties as
the guardian of its land (it has to take care of it by periodically burning it over and performing ceremon-
ies); and the clan has to perform ceremonies for the multiplication of the animals serving as its totem. In
these two cases property, or ownership, implies responsibility toward things or toward others; it is more
like a duty than a right (Testart 1978:148-50: 1985:85ff, 286ff). Myers’ detailed analysis (1980a: 199ff) of
kanyininpa, a Pintupi term that simultaneously means *having’, ‘holding’ and ‘looking after’, tends in the
same direction as the interpretation I have tried to make on the basis of scattered information.

7. lam using Godelier's terms. Before his 1973 article. he (1970:138) clearly discussed this subject. I differ
with him about both the reason kinship is dominant and the way it is linked to the economy.

8. Without necessarily accepting Durkheim's thesis that religion is, by essence, social, it should be pai
out that the force of The Elementary Forms of the Religious Life is to have shown that Aborigi
religion was entirely shaped by social categories and lodged within the social framework of kinsh
ever, this does not mean that religion reduces to kinship.

9. Ido not follow Myers (1980a:205) when he tries to minimize inequalities between generations because
each generation assumes responsibility for the succeeding one. To say that seniors feel, and are socially
recognized to be, responsible is too broad: the lord was responsible for his serfs, and the boss of a
modern company is responsible for his workers. Responsibility is the surest sign of inequality, except in
the case of slaves who are not legal persons and, therefore, to whom one cannot be responsible.
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